












You	 are	 in	 a	 vast	 space.	 You	 sit	 high	 up	 in	 the	 centre	 of	 a	 row	 of	 fold	 down	 seating,	
upholstered	 in	 a	woven	 teal	 coloured	 fabric.	 Underneath	 your	 feet	 yellow	 curlicues	 run	
through	the	blue	carpet.	The	air	conditioned	atmosphere	is	cool,	prickling	your	skin,	but	you	
are	 comfortable,	 and	wait	 expectantly.	 Surrounding	 you,	 in	 front	 and	 behind,	 are	 large	
rectangular	sections	of	the	same	cambered	seating	which	descends	onto	an	immense	floor.	
You	look	down	upon	an	oval	shaped	auditorium	into	which	many	thousands	of	bodies	are	
gathering.	The	seats	 face	 towards	a	wide,	brightly	 lit	 stage.	Above,	 the	ceiling	 is	painted	













lines	 all	 perspectivally	 gathered	 onto	 the	 vanishing	 point	where	 the	 smiling	 Pastor	will	
stand.	Behind	this	centre	point,	upon	which	the	cameras	are	trained	for	broadcast,	an	11	
foot	 wide	 golden	 sculpture	 of	 the	 globe	 slowly	 rotates.	 The	 congregation	 rises	 steeply	
around	 this	 spherical	 configuration,	 the	 multiple	 bodies	 enclosed	 within	 a	 fabulous	
construction.	Soon,	 the	 lights	will	blaze	across	the	auditorium	and	the	crowd	will	rise	to	















Towards	 the	 back	 of	 the	 stage	 where	 a	 compelling	 and	 transformational	 message	 is	
preached	weekly,	 stands	 a	 three-dimensional	 rendering	of	 the	 globe,	 a	 hollow	 sphere	
formed	of	gold	longitudinal	and	latitudinal	lines	upon	which	the	continents	are	rendered.	
This	 sphere	 is	 both	 an	 open	 and	 closed	 entity.	 The	 globe	 represents	 both	 the	 racial	
diversity	of	Lakewood,	a	nondenominational	Evangelical	megachurch	in	Houston,	Texas,	
and	 the	 global	 focus	 of	 Evangelicalism.	At	 Lakewood,	North	America’s	 largest	 church,	
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mostly	based	in	the	Bible	Belt,	 in	which	Lakewood	is	situated	(cf.	“America’s	Changing	
Religious	 Landscape”	 2015).	 In	 the	 US	 megachurches,	 71%	 of	 which	 are	 Evangelical 
according	to	the	Hartford	Institute	for	Religion	(cf.	Earls	2017)	are	undergoing	a	rapid	
increase	 in	 size	 (cf.	 Ellingson	 2016;	 Maddox	 2012),	 whilst	 white	 Evangelicalism	 is	
entangled	with	 political	 conservatism:	 81%	of	white	Evangelicals	 voted	 for	Trump	as	
president	 in	 2016,	 proving	decisive	 in	 his	 success	 (Pulliam	Bailey	2016).	 In	 the	2020	
election,	 exit	 polls	 showed	 that	 75%	 of	white	 Evangelicals	 continued	 to	 vote	 for	 him	
(Sherwood	 2020).	 Due	 to	 the	 often	 overt	 support	 for	 Republicanism	 amongst	
predominantly	white	 Evangelical	 congregations,	 an	 ‘exodus’	 of	 black	 evangelicals	 has	




of	 the	 American	 Evangelical	 megachurch	 creates	 a	 sense	 of	 orientation	 for	 the	
congregant.	The	authorised	narrative	of	 the	 ‘good	news’	 story	 creates	a	perception	of	
being	grounded	or	stabilised.	Embodied	affect	as	a	result	of	experiencing	this	narrative	is	
key	 to	 belief	 formation	 and	 spread.	 The	 narrative	 is	 repeatedly	 reinforced	 through	
intense	 embodied	 experience;	 compelling	 preaching	 relayed	 over	 multiple	 screens	




the	 Christian	 megachurch	 has	 been	 emerging	 over	 the	 last	 10-15	 years,	 largely	
quantitative	 and	 contained	 within	 the	 field	 of	 sociology.	 However,	 key	 megachurch	
scholar	 and	 sociologist	 Stephen	 Ellingson	 writes:	 “Despite	 the	 rapid	 proliferation	 of	
megachurches	and	their	high	visibility	in	the	press,	research	on	this	phenomenon	is	still	
in	its	infancy.”	(2016:	248)	The	appearance	of	the	megachurch	represents	a	recent	but	
dramatic	 shift	 within	 Protestantism,	 Ellingson	 describing	 it	 as:	 “…one	 of	 the	 most	
significant	 changes	 to	Christianity	 in	 the	past	 twenty	 to	 thirty	 years.”	 (2016:	247)	He	
considers	 that	 megachurches	 will	 continue	 to	 be	 a	 key	 influence	 within	 Christianity,	
particularly	in	the	US,	in	decades	to	come.	(2016:	263)	
A	small	number	of	sociologists	are	beginning	to	consider	explanations	for	the	rise	of	
the	megachurch,	 including	Maddox	 (2012),	Wade	 (2015),	 Ellingson	 (2008;	 2016)	 and	
Rakow	(2015).	However,	there	has	been	little	scholarly	evaluation	of	how	the	visual	and	
material	culture	of	the	megachurch	communicates	an	orienting	narrative	to	the	believer	
through	 embodied	 affect,	 proving	 effective	 within	 the	 disorientation	 of	 rapid	 socio-
political	change	(Bauman	2017),	contributing	to	the	spread	of	Evangelicalism.1	
 
1	 I	 explore	 this	 visual	 and	 material	 culture	 within	 my	 artistic	 practice	 through	 experimental	 writing,	
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The	paradoxical	image	of	Lakewood’s	golden	globe,	a	container	that	is	both	open	and	
bounded,	will	be	put	 to	work	as	a	visual	metaphor	within	 this	paper	 to	 think	 through	
scales	of	containment	and	openness	within	the	particular	expression	of	Evangelicalism	at	
Lakewood,	from	the	individual,	to	the	collective,	to	the	global.	How	do	the	visual,	material	
and	 spatial	 conditions	 at	 the	 Texan	 megachurch	 intensify	 the	 Evangelical	 narrative,	
impelling	the	embodied	subject,	and	how	does	the	concomitant	sense	of	dis/orientation	
produce,	sustain	and	spread	Evangelical	belief	globally?	At	the	heart	of	 these	scales	of	
belonging	 are	 paradoxical	 and	 problematic	 separations	 of	 inside	 and	 outside,	
containment	and	spread,	and	the	holy	and	unholy.	
The	standard	definition	of	the	megachurch	is	typically	a	Protestant	Christian	church	
with	 2,000	 or	more	 congregants	 in	weekly	 attendance	 (Thumma	1996;	 Thumma	 and	
Travis	 2007;	 Ellingson	 2007).	 Further	 clarification	 by	 scholars	 state	 that	 American	
megachurches	 tend	 towards	 a	 combination	 of	 orthodox	 Evangelical	 and	 socially	 and	
politically	conservative	theologies	(Ellingson	2016:	247).	Additionally,	through	TV	and	
internet	 broadcasting,	 these	 churches	 utilise	 cutting	 edge	 audio-visual	 technologies	
(Klaver	2015;	Wade	2016)	 to	communicate	and	disseminate	practical	and	therapeutic	













on	 a	 bodily	 entanglement	 with	 the	 visual,	 material	 and	 spatial	 conditions	 through	 which	 narrative	 is	
communicated	and	experienced.	Water	is	explored	both	as	Christian	symbol	for	renewal	and	as	matter	that	
sustains	and	impacts	the	site	of	Lakewood,	through	research	into	underground	aquifers,	bayous,	Houston’s	
sub-tropical	 climate,	 air	 conditioning,	 flood	 prevention	 systems	 and	 extreme	weather	 events.	 Through	
these	shifts,	 I	aim	to	blur	distinct	categories	of	 inside	and	outside,	openness	and	containment,	holy	and	























employed	 by	megachurch	 leadership.	 American	megachurches	 are	 frequently	 housed	
within	buildings	that	 look	and	operate	in	a	similar	fashion	to	shopping	malls	(Sanders	
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35).	US	 congregations	 in	2010	qualified	as	 ‘gigachurches’	 (Stetzer	2010),	with	weekly	
attendance	 at	 more	 than	 10,000.	 This	 number	 currently	 stands	 at	 90	 (cf.	 “American	

















which	 offers	 a	 reassuring	 presence	 as	 a	 supplement	 to	 (if	 not	 in	 lieu	 of)	 the	
experience	of	the	presence	of	the	invisible	God.	(2008:	296)		
The	visual	repetition	of	a	spread	of	bodies	both	live	and	on	screen	produces	a	seemingly	







2	 See	 Bird’s	 quantitative	 data	 on	 megachurches	 per	 continent	 in	 Global	 Megachurches	 by	 Leadership	
Network	(2019).		
3	It	is	important	to	note,	however,	that	the	crowd	does	not	consist	entirely	of	new	converts.	Whilst	currently	















foundational	 stratum	 within	 this	 stable	 ground.	 He	 channels,	 through	 performative	







Narrative	 accounts	 for	 events	 by	 organising	 them	 into	 a	 coherent	 structure.	 It	
appears	 in	 the	 form	 of	 a	 series	 of	 spaces	 in	which	we	move	 through	 time,	 spaces	 of	
beginnings,	middles	and	endings.	In	this	temporal	rendering	of	space,	narrative	arranges	
reality	into	a	navigable	form.	Historian	Hayden	White	views	the	translation	of	knowing	
into	 telling	as	a	 “universal	 structuring	of	meaning.”	 (1980:	7)	For	philosopher	Roland	





the	 reader)	 a	 story	 in	 a	 particular	 medium,	 such	 as	 language,	 imagery,	 sounds,	
buildings,	or	a	combination	thereof	(2009:	5).	
In	 considering	 how	narrative	might	 represent	 reality,	White	 describes	 a	 narrativising	
representation	(narrative	considered	linguistically	here)	as:	“A	discourse	that	feigns	to	
make	the	world	speak	itself	and	speak	itself	as	a	story.”	(1980:	7)	White	particularizes	
narrativising	as	a	 form	of	 feigning,	an	 illusory	closing	of	 the	 ‘gap’	between	events	and	
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the	 hearer	 it	 recreates	 that	 reality.”	 (1962:	 22)	 Language,	 channelled	 through	 bodily	
matter,	animated	powerfully	through	the	voice	and	the	ears	that	receive	the	sound	waves	
produced,	 has	 embodied	 impact.	 This	 embodied	 affect	 mingles	 with	 perception,	
engendering	 new	 belief.	 In	 the	 light	 of	 belief	 responsive	 behaviour	 and	 action	 create	
material	change.	Language	forms	a	dynamic	interplay	with	bodies	that	speak,	listen	and	
act.	 Political	 theorist	 William	 E.	 Connolly	 points	 to	 the	 importance	 of	 developing	 a	




word,	 and	 the	word	 being	 the	 external	 existence	 of	 the	 sense.”	 (Connolly	 2010:	 182)	
Connolly	writes:		
Imbrications	 between	 embodiment,	 language,	 disposition,	 perception,	 and	mood	





affect,	 becoming	 deep	 rooted,	 remaining	 unaltered	 by	 new	 evidence	 and	 resisting	
transformation	by	rationality	or	reflection:	
Belief	at	this	 level	touches,	 for	 instance,	the	tightening	of	the	gut,	coldness	of	the	



























the	 word…”).	 Within	 Evangelicalism	 the	 content	 of	 the	 narrative	 is	 considered	
paramount,	the	telling	is	merely	a	necessity	for	allowing	the	world	to	speak	itself	as	it	










built	by	God,	 all	of	us	built	 into	 it,	 a	 temple	 in	which	God	 is	quite	at	home.	 (The	
Message	Bible,	Ephes.	2.19-22)	






usage	 in	 this	 phrase	 that	 underlies	 our	 knowledge	 of	 myth	 –	 that	 myth	 is	 a	 myth	 –	
produces	in	a	play	on	words,	the	structure	of	the	abyss.”	(1991:	52)	The	collapse	of	the	
founding	structure	of	myth,	producing	real	world,	embodied	effects:	we	feel	disoriented,	
lost	without	 our	 structuring	 stories	 through	which	we	 represent	 and	 recreate	 reality.	



















his	 arms	wide,	 brings	 his	 hands	 together.	He	 occasionally	 punches	 the	 air,	 constantly	
underlining	 his	 words	 with	 his	 gestures.	 At	 times	 he	 suddenly	 pauses,	 his	 cadence	
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He	wants	us	to	be	financially	blessed,	to	have	breakthrough,	to	be	healthy	and	have	all	























as	a	 container	 for	a	 crowd,	 in	particular	 the	open	and	closed	nature	of	 the	Sanctuary,	
formed	 of	 material	 and	 cultural	 bounds.	 Megachurches,	 through	 their	 non-
denominationalism,	non-threatening	messages,	corporate	or	mall	type	buildings	and	use	





Overt	 religious	 symbolism	 is	 avoided,	 and	 fundamentalist	 or	 Pentecostal	 approaches	
toned	down.	Sociologist	George	Sanders	adds	the	words	‘corporate’	and	‘non-place’	to	the	
definition	of	 the	megachurch	 (2014).	He	 links	a	 certain	 type	of	megachurch	both	 to	a	
foregrounding	of	customer	care	(comfort,	pleasure,	contentment)	and	to	Augé’s	(1992)	
anthropological	 concept	 of	 the	 non-place:	 that	 which	 lacks	 distinguishing	 features	 or	
contextual	references	(Sanders	2014:	71)	reflecting	the	banality	of	consumer	capitalism.	











However,	 Evangelicalism,	 despite	 its	 best	 efforts	 to	 be	 seeker	 friendly,	 retains	 a	
distinctly	 separate	 culture	 that	 crystallises	 once	 the	 seeker	 is	 embedded	 within	 the	
community.	 The	 pressure	 to	 conform	 to	 a	 culture	 that	 has	 arisen	 from	 a	 complex	
entanglement	 between	 a	 typically	 Evangelical	 interpretation	 of	 the	 Bible	 and	
conservative	social	values	(which	intensify	toward	the	fundamentalist	end	of	the	church	
spectrum)	 produced	 by	 a	 colonial	 Christian	 Anglo-American	 identity	 which	 appears	
under	 siege	 (Connelly	 et	 al	 2017),	 forms	 the	 alternate	 reality	 of	 the	 believer,	 one	
intrinsically	at	odds	with	pluralistic,	liberal	and	secular	‘outside’	culture.	The	influence	of	












white	 (Emerson	 and	 Smith	 2000),	 Lakewood	 is	 notable	 for	 it’s	 racial	 diversity.	 Non-
denominational	Evangelical	megachurches	like	Lakewood	are	more	likely	to	be	diverse	
than	mainline	congregations,	reflecting	their	urban/exurban	locations	(Karnes	2007),	yet	








Despite	 this	 unexpected	 display	 of	 solidarity,	 there	 remains	within	 Lakewood	 an	
inner	cultural	conservativism.	As	a	legacy	church	handed	down	through	the	family	from	
father	to	son,	the	male	heir	is	still	the	head	of	the	church	and	it	is	largely	men	who	preach.	











Biblical	 ‘truth’	 as	 interpreted	 by	 the	 leadership	 for	 whom	 Biblical	 values	 are	 always	
socially	conservative	ones.	This	creates	a	cultural	or	paradigmatic	totality,	subsuming	the	
believer	within	a	way	of	thinking	and	be(hav)ing,	creating	tension	with	those	who	aren’t	





Wade,	 in	 his	 study	 of	 the	 global	 Hillsong	 megachurch	 brand	 (there	 are	 ten	 Hillsong	
churches	 in	 North	 America	 alone),	 has	 designated	 it	 an	 “enchanting	 total	 institution”	
(2015).	Wade	 draws	 on	 the	 seminal	work	 of	 sociologist	 Erving	 Goffman,	whose	 term	
“total	institution”	(1962)	delineated	institutions	in	which	people	live	in	close	proximity	
over	long	periods	and	within	tight	hierarchies	in	order	to	work	towards	a	single	shared	
goal.	These	groups	are	also	 separated	 from	wider	 society	with	 legitimized	authorities	
overseeing	all	aspects	of	life,	and	participants	self-regulating	their	behaviour	toward	the	
goal.	Wade	posits	Hillsong	as	existing	within	the	category	of	total	institution	in	which	self-
development,	 personal	 discovery	 and	 commitment	 to	 a	 wider	 shared	 cause	 are	 the	
identifying	factors:	“the	total	institution	of	Hillsong	takes	form	in	the	gradual	melding	of	







integrated,	 life	 within	 the	 church	 can	 become	 ‘all-encompassing’	 for	 the	 individual.”	
(2015:	667)	Megachurches	provides	a	structure	and	order	for	life,	meeting	seekers	needs	
for	 community,	 work	 and	 leisure.	 Hillsong	 churches,	 for	 example,	 are	 described	 as	
‘campuses’:	alongside	weekly	services	a	range	of	other	functions	and	ways	to	participate	
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but	 an	 implicit	 culture	 in	which	 to	 deviate	 from	 certain	 norms	 risks	 disapproval	 and	





From	 this	 rationale	 follows	 the	 idea	 that	 the	 contamination	 of	 secular	 culture	 is	
unspiritual	worldliness,	a	form	of	deviance,	unaligned	to	the	revealed	truth	of	the	Bible.	
The	leadership’s	interpretation	of	the	Bible	is	the	orienting	device,	the	compass	around	
which	 the	 culture	 is	 organized.	 This	 rationale	 subsumes	 all	 questions	 and	 resistance.	
Conceptions	 of	 wisdom	 and	 foolishness	 are	 at	 odds	 with	 secular	 paradigms.	 These	
intangible	 but	 effective	 means	 create	 a	 culture	 that	 is	 more	 boundaried	 than	 it	 first	
appears.	 This	 engenders	 a	 strong	 sense	 of	 belonging,	 the	 feeling	 of	 being	 ‘aliens	 and	
strangers’	(Strahn	2015)	in	a	disbelieving	world	which	needs,	above	all	else	to	receive	the	
truth	and	be	brought	home	into	the	church.	These	forms	of	totalizing	logic	operate	as	a	




The	 sense	 of	 containment	 within	 the	 paradigmatic	 totality	 of	 the	megachurch	 is,	
paradoxically,	intensified	by	an	openness,	a	visual	totality	–	the	embodied	experience	of	




loses	 their	 fear	 of	 touch,	where	 the	 “burdens	 of	 distance”	 (1960:	 18)	 collapse.	 To	 be	





4	With	 the	 advent	 of	 the	 global	 Covid-19	 pandemic,	 Lakewood,	 unlike	 some	Evangelical	 churches	who	
defiantly	remained	open	with	the	claim	that	God	would	protect	them,	was	swift	in	its	response,	closing	the	
site	 to	 visitors	 in	 mid-March	 2020	 and	 moving	 to	 stream	 all	 its	 services	 online.	 This	 has	 provided	 a	
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and	 temporary	 connections.	Within	 the	 space	 and	 atmosphere	 of	 the	 crowd	 imitative	








(Canetti	 1960:	 17).	Whilst	 the	 global	 growth	 of	 Evangelicalism	 suggests	 it	 is	 an	 open	









human	being	 can	 join	 it.”	 (1960:	 16)	 For	 Canetti	 the	 crowd	has	 no	 natural	 limit.	 It	 is	
unified	only	 in	 its	potential	 for	gravitational	expansion.	Within	the	megachurch	crowd	
























gateway	 into	 Evangelicalism	 through	 a	 readily	 available,	 accessible	 message	 that	 is	
unchallenging,	 comforting	 and	 memorable.	 Lakewood’s	 culture	 is	 inflected	 with	 its	
context	as	both	proudly	Texan	(“Everything	is	Bigger	in	Texas!”	is	a	much	repeated	Texan	
slogan)	 and	 American.	 The	 spread	 of	 Christianity	 by	 early	 European	 immigrants	 to	
indigenous	people	and	the	colonising	vision	of	settlers	claiming	a	stake	in	a	‘new	world’,	
combines	into	a	specifically	American	mythology	of	expansion	and	domination.	Ed	Simon	
describes	 a	 “myth-haunted	 America”	 in	 which	 “the	 image	 of	 America	 as	 paradisiacal	





message	 of	 individualistic	 self-help,	 chiming	 with	 conservative	 rhetoric	 of	 individual	
rights	and	responsibilities,	or	‘pulling	yourself	up	by	your	bootstraps’.	Likewise,	Osteen’s	
global	 impact	 is	 largely	 through	 the	 propagation	 of	 his	message,	 rather	 than	meeting	
more	basic	material	needs.	Lakewood	participates	in	some	social	welfare	outreach	at	a	
local	level	in	Houston:	medical	and	homeless	outreach,	a	food	bank	and	‘Servolution’	–	an	
organization	 that	 seeks	 to	 Evangelise	 through	 helping	 the	 needy.	 The	 church	 is	 also	
partnered	with	 some	 international	mission	 that	 includes	medical	 aid,	 but	 its	 scope	 is	
rather	limited	when	taking	into	account	Lakewood’s	financial	wealth,	manpower	and	the	
Osteen’s	 hugely	 influential	 platform.	 Spreading	 the	 Osteen	 message	 is	 considered	
paramount.	For	the	Evangelical	this	message	has	material	impact	through	the	blessings	
believers	might	 begin	 to	 reap	 once	 they	 turn	 to	 God.	 Osteen’s	message	 is	 channelled	
through	a	variety	of	modes	of	communication.	Over	the	past	eight	years,	Joel	and	his	wife	
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extend	into	time	slots	directly	after	 local	news	across	North	America	via	 ‘Hope	TV’.	 In	
addition,	Joel’s	weekly	sermons	are	streamed	live	over	the	internet	to	reach	into	virtually	




















compelling	 and	 threatening.	 Jacques	 Derrida	 describes	 the	 sublime	 as	 an	 infinity,	 as	
without	 limit,	 without	 frame:	 “The	 colossal	 excludes	 the	 parergon	 [the	 ‘outside-the-









and	 screen.	 This	 imagery	 repeatedly	 produces	 the	 “performance	 of	 pleasure”	 (Wade	
2015:	671):	the	image	of	the	divinely	touched	human-global	body.		
The	encounter	with	 limitlessness	 is	where	 language	and	 reason	are	 subsumed	by	
embodied	 response,	 a	 response	which	 is	 one	 of	 a	 deep	movement,	 a	 shift	within	 the	
subject.	In	this	state,	cognition	combines	with	embodied	affect:	the	subject	is	moved	and	
belief	intensified.	In	the	sublime	encounter	with	the	mega,	the	subject	experiences	spatial	
and	 temporal	 distortion:	 a	 loss	 of	 their	 sense	 of	 containment.	 As	 the	 believer	 has	 a	
spiritual	 experience,	 according	 to	neurotheology,	 activity	 in	 the	 left	 and	 right	parietal	
lobes	 reduces.	 The	 parietal	 lobes	 are	 the	 area	 of	 the	 brain	 involved	with	 orientation,	
enabling	 us	 to	 perceive	 three	 dimensional	 objects	 in	 space	 (Newberg	 and	Waldman,	
2006).	Decreased	activity	 in	 the	 superior	parietal	 or	prefrontal	 cortexes,	 affecting	 the	













and	 endorphins	 create	 similar	 feelings	 to	 other	 pleasure	 giving	 activities.	Within	 this	
space	of	limitlessness,	boundary	distinctions	fail,	entailing	a	one-ness	with	other	subjects	
and	 objects,	 the	 subject	 is	 transformed	 by	 a	 fearful	 but	 compelling	 subsumption	 of	
identity	 into	 the	 expansive	 Evangelical	 narrative.	 Identity	 is	 lost	 and	 remade,	 for	 the	
believer	 life	 is	 now	 immersed	 in	 Evangelicalism,	 narrativised	 as	 an	 overwhelmingly	








Dominion	Theology,	 a	 particularly	 influential	movement	 in	 the	United	 States	where	 a	
form	 of	 Christian	 nationalism	 -	 the	 belief	 that	 America	 is	 and	 should	 be	 an	 entirely	
Christian	nation	 -	has	become	entrenched.	Whilst	 the	 complex	entanglement	between	
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of	establishing	a	Christian	theocracy	(Hedges	2007).	These	beliefs	might	appear	extreme,	
yet	 almost	 one	 in	 five	 Americans	 hold	 beliefs	which	 are	 consistent	with	 Dominionist	
ideology.	Whitehead	 and	Perry	 (2020)	 quantify	American	 attitudes	 towards	Christian	
nationalism	 into	 four	 categories	 –	 Rejecters,	 Resistors,	 Accommodators	 and	
Ambassadors,	with	Ambassadors	making	up	19.8%	of	the	population.	These	beliefs	are	
entangled	with	the	idea	that	Christians	should	urgently	act	to	hasten	the	‘glory’	of	the	new	
heaven	 and	 earth,	 the	 predestined	 end	 times	 described	 in	 Revelations.	Whilst	 not	 all	
Evangelicals	 are	Dominionists	 and	 the	obsession	with	end	 times	varies	 greatly	 across	
American	Evangelicalism,	Dominionism	appears	to	be	a	culmination	or	logical	next	step	
of	 conservative	 Evangelicalism.	 Even	 if	 not	 involved	 in	 Dominionist	 efforts,	 Hedges	
(2007)	 argues	 that	 conservative	 Evangelical	 churches	 such	 as	 Lakewood	 enable	 its	
growing	 influence	 in	 North	 American	 politics,	 by	 failing	 to	 call	 it	 out	 and	 therefore	















‘American	 Megachurch	 Database’.	 Hartford	 Institute	 for	 Religion	 Research:	
<hirr.hartsem.edu/megachurch/database.html>	[accessed	26	Sept.	2019].	
‘America’s	 Changing	 Religious	 Landscape’	 (2015)	 The	 Pew	 Research	 Centre.	
<https://www.pewforum.org/2015/05/12/americas-changing-religious-
landscape/>.	[accessed	25	Sept.	2019]	
Augé,	 Marc	 (2008).	 Non-Places:	 Introduction	 to	 an	 Anthropology	 of	 Supermodernity.	
London:	Verso.	
Barthes,	Roland	(1977).	Music,	Image,	Text.	New	York:	Fontana	Press.	


































Durkheim,	 Émile	 (2008).	 The	 Elementary	 Forms	 of	 the	 Religious	 Life.	 Oxford:	 Oxford	
University	Press.	
Earls,	 Aaron	 (2017).	 “6	 Traits	 Most	 Megachurches	 Share.”	 Facts	 and	 Trends.	
<https://factsandtrends.net/2017/06/15/6-traits-most-megachurches-
share/>.	[accessed	24	Feb.	2020]	




Ellingson,	 Stephen	 (2016).	 “New	Research	 on	Megachurches:	 Non-denominationalism	























Heineman,	 Kenneth	 J.	 (1998).	God	 Is	 a	 Conservative:	 Religion,	 Politics,	 and	Morality	 in	
Contemporary	America.	New	York:	New	York	University	Press.	
Hey,	Sam	(2013).	Megachurches	Victoria:	Morning	Star	Publishing.	







Klaver,	Miranda	 (2015).	 “Media	Technology	Creating	 “Sermonic	Events”:	The	Hillsong	
Megachurch	Network.”	CrossCurrents	65.4:	422-433.		




Loveland,	 Anne	 C.	 and	 Otis	 B.	Wheeler	 (2003).	 From	Meetinghouse	 to	 Megachurch:	 A	
Material	and	Cultural	History.	Columbia,	Mo:	University	of	Missouri	Press.	
Maclean,	Ruth	(2017).	“Eat,	Pray,	Live:	The	Lagos	Megachurches	Building	their	Very	Own	
Cities.”	 The	 Guardian	 11	 Sept.	 2017.	
<https://www.theguardian.com/cities/2017/sep/11/eat-pray-live-lagos-nigeria-
megachurches-redemption-camp>.	[accessed	25	Sept.	2019]	

























Pulliam	 Bailey,	 Sarah	 (2016).	 “White	 Evangelicals	 Voted	 Overwhelmingly	 for	 Donald	

















Sanders,	 George	 (2016).	 “Religious	 Non-Places:	 Corporate	 Megachurches	 and	 Their	
Contributions	to	Consumer	Capitalism.”	Critical	Sociology	42.1:	71-86.		
Sherwood,	Harriet	(2020).	“White	Evangelical	Christians	Stick	by	Trump	Again,	Exit	Polls	




Simon,	 Ed	 (2018).	 America	 and	 Other	 Fictions:	 On	 Radical	 Faith	 and	 Post-Religion.	
Winchester:	Zero	Books.	






50 Pickering: Expanding Religious Crowds 
GlobalChristianity20191.pdf>.	[accessed	25	Sept.	2019]	
Stetzer,	Ed	 (2010).	 “Outreach	100	Largest	and	Fastest	Growing	Churches	 in	America.”	
Outreach	 Magazine/Lifeway	 Research	 Special	 Report	 <http://www.outreach	
magazine.com/magazine/recent-issues/3762-The-2010-Outreach-100.html>.	
[Page	no	longer	active	–	last	accessed	15	May	2018]		
Strhan,	Anna	(2015).	Aliens	and	Strangers?	The	Struggle	 for	Coherence	 in	 the	Everyday	
Lives	of	Evangelicals.	Oxford:	Oxford	University	Press.	
Tarde,	Gabriel	(1903).	The	Laws	of	Imitation.	New	York:	Henry	Holt	and	Company.	
Thumma,	 Scott	 (1996).	The	Kingdom,	 the	Power	and	 the	Glory:	Megachurch	 in	Modern	
American	Society.	Doctoral	Dissertation,	Emory	University.	
Thumma,	Scott	and	Warren	Bird	(2008).	“Changes	in	American	Megachurches:	Tracing	













Wade,	Matthew	 (2016).	 “Seeker-Friendly:	 The	Hillsong	Megachurch	 as	 an	 Enchanting	
Total	Institution.”	Journal	of	Sociology	52.4:	661-676.		
“What	 We	 Believe’	 Joel	 Osteen	 Ministries.	 <https://www.joelosteen.com/Pages/	
WhatWeBelieve.aspx>.	[accessed:	25	Sept.	2019]	
White,	 Hayden	 (1980).	 “The	 Value	 of	 Narrativity	 in	 The	 Representation	 Of	 Reality.”	
Critical	Inquiry	7.1:	5-27.	
Whitehead, Andrew L. and Samuel L. Perry (2020). Taking America back for God: Christian 
Nationalism in the United States. Oxford; New York: Oxford University Press.	
“Who	We	Are”	(2019).	World	Evangelical	Alliance	<https://www.worldea.org/>.	[accessed:	
25	Sept.	2019]	
Zaimov,	 Stoyan	 (2016).	 “Joel	 Osteen’s	 Lakewood	 Church	 Ranked	 America’s	 Largest	
Megachurch	 With	 52,000	 Weekly	 Attendance.”	 The	 Christian	 Post,	
<https://www.christianpost.com/news/joel-osteens-lakewood-church-ranked-
americas-largest-megachurch-with-52k-in-attendance.html>.	 [accessed:	 25	
Sept.	2019]	
	
